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ABSTRACT

The climate crisis and unsustainable economic practi-
ces are reinforced by colonial values like nature instrumen-
talism and individualism, which shape global sustainabili-
ty agendas. In contrast, Indigenous values grounded in a
holistic understanding have fostered communal sustaina-
bility for centuries but remain underrepresented in sustai-
nability practice. This paper compares Indigenous world-
views alongside modern cultural worldviews. Additionally,
it examines different sustainability proposals and practical
examples of Indigenous principles in policy and business
settings (such as urban policy or consulting firms). Results
suggest that Indigenous values linked to interconnected-
ness foster sustainable lifestyles and community and natu-
re protection. However, values that disrupt human-nature
connections hinder sustainability transformations. Con-
tributing to the literature gap on worldviews and sustai-
nability, this work aims to bridge fragmented knowledge
of Indigenous sustainability proposals by mapping their
principles and providing practical examples to inform po-
licy and practice. Ultimately, this study highlights the need
to integrate Indigenous perspectives for genuine transfor-
mation in sustainability practices.
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RESUMEN

La crisis climatica y las practicas econdémicas insoste-
nibles se ven reforzadas por valores coloniales como el
instrumentalismo de la naturaleza y el individualismo, que
dan forma a las agendas globales de sostenibilidad. Por el
contrario, los valores indigenas basados en una compren-
sion holistica han fomentado la sostenibilidad comunitaria
durante siglos, pero siguen estando subrepresentados en
la practica de la sostenibilidad. Este articulo compara las
cosmovisiones indigenas con las cosmovisiones cultura-
les modernas. Ademas, examina diferentes propuestas de
sostenibilidad y ejemplos practicos de principios indige-
nas en entornos de politicas y negocios (como politicas ur-
banas o empresas de consultoria). Los resultados sugieren
que los valores indigenas vinculados a la interconexién
fomentan estilos de vida sostenibles y la proteccion de la
comunidad y la naturaleza. Sin embargo, los valores que
alteran las conexiones entre los seres humanos y la natu-
raleza obstaculizan las transformaciones de la sostenibili-
dad. Este trabajo, que supone una contribucién para llenar
el vacio de literatura sobre cosmovisiones y sostenibilidad,
tiene como objetivo contrarestar el conocimiento frag-
mentado de las propuestas indigenas de sostenibilidad
mediante el mapeo de sus principios y el suministro de
ejemplos practicos para informar las politicas y la practica.
En dltima instancia, este estudio destaca la necesidad de
integrar las perspectivas indigenas para una transforma-
cién genuina en las practicas de sostenibilidad.

PALABRAS CLAVE

Cosmovisiones, transformacion sustentable, sur global,
sustentabilidad indigena, interconexién espiritual.

1. Introduction

The climate crisis is aggravated by an extractivist economic system
and unsustainable production and consumption patterns that endanger
the sustenance of all the planet’s life forms (Sanchez De Jaegher, 2018). To
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solve this problem, the sustainable development paradigm has attemp-
ted to encourage the modification of this concerning planetary trajectory
(Jeronen, 2013). Nonetheless, some of the Sustainable Development (SD)
paradigm’s underlying values could limit its implementation and continue
to fuel an unsustainable trajectory, undermining some of its goals (Vas-
seur and Baker, 2022).

This is because the SD paradigm —as is the extractivist economy are
linked to ideological legacies that have been reinforced since colonial ti-
mes. These legacies can encourage mindsets that contribute to the clima-
te crisis. This is because both SD and the extractivist economic logic reflect
a legacy of colonization though worldview rooted in Western values that
have become the prevailing civilizational paradigm and worldview (Gros-
foguel, 2008; Quijano, 2019).

The values of the Western worldview were established as a universal
ontology and epistemology during colonial times, becoming the do-
minant lens for the world —Ontology refers to what exists (what is rea-
lity), and epistemology refers to how we know things (how we acquire
knowledge and understand the truth).

Additionally, values of the Western worldview such as anthropocen-
trism or nature instrumentalization have also leached into the prevailing
sustainable development paradigm (Torres, 2022). Sustainable develop-
ment (SD) aims to ensure that wellbeing of the planet and future gene-
rations. However, a key issue with the SD approach is its strong focus on
economic growth, which often involves increasing resource consumption
and its tendency to promote offsetting the effects of economic activity on
the natural environment through technology instead of prevention. This
reflects western values conducive to increased extractivism, instead of ad-
dressing deeper issues on externalization, overconsumption, and absence
of a sense collectivity (Carrasco-Mird, 2017; Indriyanto, 2023; Vasquez-Fer-
nandez, 2020).

Contrastingly, indigenous sustainability principles based on the spiri-
tual interconnectedness of all aspects of material and immaterial reality
have yielded natural and community-preserving outcomes for millennia,
which have been applauded as conducive to our modern sustainability
goals in recent decades (Throsby and Petetskaya, 2016). Although Indi-
genous practices have traditionally helped maintain sustainability in their
communities, they are not fully included in the broader sustainability fra-
mework. Indigenous knowledge and worldviews related to sustainability
are still largely overlooked in policies and global strategies (Buschman,
2021; Mazzocchi, 2020; Rajput and Jadhav, 2023).
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The decolonial theory provides the necessary backdrop for the con-
dition of indigenous worldviews in Modernity (a term that implies the
continuation of colonial legacies in the current era). As the theory poses,
during European colonization, the colonizer’s actions and worldview were
set as the standard since they were self-deemed as civilizing and valid
over others (Escobar, 2011; W. Mignolo, 2008). The hierarchical position of
the Western worldview has remained ever since as a remnant of colonial
dynamics. Furthermore, this colonial attitude that continues patterns of
Western knowledge preference affects previously colonized populations,
which are seen through a distorted cultural lens, creating a vicious cycle
that reinforces the cultural hierarchies ruling the world today (Castro-Go-
mez and Grosfoguel, 2007; Gllick, 2018; Maldonado-Torres, 2016).

Thus, as decolonial theory suggests, the Western worldview is privile-
ged, a worldview that tends to be biased toward objectivism and efficien-
¢y, ignoring the communal and interpersonal knowledge's significance.
As a result, non-scientific knowledge and perspectives on the world are
not held in the same regard as those derived from sequential scientific
methods. In this way, Western culture, and its ways of producing knowled-
ge became the global epistemic standard to be emulated. Thus, other
worldviews and ways of organizing society are not considered equally va-
lid to their Western counterparts (Escobar, 2019).

Therefore, the decolonial movement draws from knowledge and li-
festyles from the Global South (a conceptual construct to refer to all the
people of the globe that were formerly colonized) to «de-link» from the
colonial power structures in an attempt to untie cognitive hierarchies so
all forms of knowledge and lifestyles can be validated (Mignolo, 2007).
The movement calls for representation spaces for historically culturally
oppressed groups like Indigenous peoples to counterbalance pervasive
marginalizing structures and a focus on local knowledge to generate al-
ternative venues typically underlining indigenous values of conviviality to
counter-hegemonic market individualistic values so that different cultu-
res can have intercultural dialogues (Querejazu, 2016; Walsh, 2007).

Against this background, the sustainable development paradigm and
many of its policies are typically derived from Western scenarios and thus
influenced by their values (Arora, 2022). In contrast, sustainability princi-
ples from indigenous Global South worldviews tend to be less practically
valued, less widespread, and not integrated into predominant sustainabi-
lity policies (Asher, 2013; Frandy, 2018).

In this line, there has been a growing concern about exploring the
relationship between worldviews and cultural values on sustainable
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development and the reasons for the differences in sustainability results
between different human groups (Hiebert, 2008; Poonwassie and Charter,
2001; Urzedo and Robinson, 2023).

Additionally, research on sustainable development often overlooks
how worldviews shape the adoption and implementation of sustainability
(Banerjee, 2003; Diesendorf, 2000; Vasseur and Baker, 2022). Additionally,
few studies explore Indigenous worldviews and their potential contribu-
tions to sustainability. Thus, this study compares Global South Indigenous
sustainability principles with Western values, revealing how Indigenous
perspectives offer unique, sustainable practices capable of fostering sus-
tainable transformations.

2. Methodological aspects

A literature review with systematic elements was employed (Kno-
pf, 2006). Additionally, the Web of Science database was used to unco-
ver relevant literature on worldviews and indigenous sustainability. The
research went beyond traditional databases due to their limitations in
offering comprehensive examples of indigenous sustainability principles
and acknowledging the prevalent Western bias in published findings. Si-
milarly, databases like Google Scholar and SciELO were used, with a focus
on including indigenous academics and other authors from the Global
South.

The main unit of analysis consisted of scientific articles, followed by
books, as well as web and news searches. Using the terms «Decolonial,»
«Sustainable development,» «Buen Vivir,» and «Western culture,» «indige-
nous conservation principles,» and «sustainability challenges» a search for
papers published from 2015-2024 sorted by articles in Web of Science was
undertaken. Using the same set of keywords, a Google Scholar search, li-
mited to peer-reviewed papers from 2003-2024 was made. For SciELO, the
search concentrated on titles starting in 2010-2024 including the terms
«Sustainability,» «Buen Vivir,» «Modernity» and «Worldviews». All of the
former resulting articles comprise the universe for this literature review,
from this universe a sample of 60 articles were carefully selected accor-
ding to their relevance. Furthermore, some important works on «Decolo-
nial Theory» outside of the former year ranges were included because of
their importance for the topic.

Sources were selected using principles of the PRISMA method which
stands for Preferred Reporting Items for Systematic Reviews and Meta-
Analyses) (Sarkis-Onofre et al., 2021). This process included four main
steps: identifying articles using broad search terms, screening to remo-
ve duplicates and unrelated materials, checking eligibility by assessing
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quality and relevance, and finally, including only the most relevant studies
for this paper.

The analysis centered on finding prevalent patterns and differences
throughout the literature and throughout the sources. Then a narrative
synthesis technique was used to condense and analyze the results (Lisy
and Porritt, 2016). The research process and its expression in this article
adhered to ethical standards in compliance with the Declaration of Hel-
sinki and the Code of Conduct for Journal Editors (COPE). These guidelines
ensured ethical research outcomes at every step of the process.

3. Different lenses different lifeways

To grasp the impact of values on the formation of sustainability con-
cepts, this section delves into worldviews, considering that moral and
ethical beliefs are deeply rooted in them. Understanding the disparities
between Indigenous and modern lenses of the natural world and society
is important to identify how these differing perspectives shape their res-
pective understandings of nature and socioeconomic organization.

A worldview or cosmology is a set of beliefs about physical and social
realities that can significantly influence behavior (Koltko-Rivera, 2004).
The concept refers to a system of values and creation myths that affect
ideas, motives, and behavior and are expressed through ethics and phi-
losophy, shaping economic structures, customs and how communities
perceive the universe and relate to other people (Blair et al., 2024; Johnson
etal.,, 2011).In simpler terms, a worldview is a complex belief set about the
placement and interaction of humanity with the inner world and cosmos.

There are considerable differences between the Western and Southern
worldviews. However, this study will further expand on Southern world-
views (indigenous worldviews from the Global South), which in many
cases differ from the worldview found throughout the Global South, es-
pecially in Southern metropolitan areas that have been more heavily in-
fluenced by modernity. It holds a mix of a Western emulating worldview
cohesive with global standards. Nonetheless, many traditional values and
philosophies continue to shape the Global South. It is also important to
keep in mind that these descriptions do not imply that all Western or In-
digenous communities have identical or homogenous cosmologies; ins-
tead, they represent common shared traits.

3.1. Modern Western Values and Worldview

Since it serves as the preeminent and most influential foundation for
our civilizational culture, the Modern Western worldview will only be brie-
fly described (Domptail et al., 2023; W. Mignolo, 2007). The use of the terms
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«Modern Western values» refers to those traits that underpin the Western
worldview as seen by the decolonial school (Dussel 1993;Escobar, 2003;
Quijano, 2019). These values such as individualism, instrumentalism,
equality, rationality, materialistic philosophy and anthropocentrism shape
a particular vision of the world associated with the West.

The Western Worldview is a perspective that emphasizes individua-
lism, rationality, and the separation of humans from nature, often prioriti-
zing economic growth and technological advancement. A core principle
of the Western worldview is the distinct separation between humans and
their surrounding environment, linked to the Judeo-Christian creation
story in which God ascribes man the authority to govern the land and
establish dominions over all creatures. Consequently, in Europe, man was
granted the prerogative to subjugate nature to his desires and needs, the-
reby elevating men above all other life forms (Elizalde, 2022).

As a result, nature is often perceived primarily for its utilitarian value,
viewed as separate and external to human beings (Barahona Néjer and
Afazco Aguilar, 2020; Domptail et al., 2023). The relationship with the na-
tural world is established through a perspective of instrumentalization,
where interactions are characterized by dominance and control. Similarly,
this worldview is marked by distinct divisions based on materiality, resul-
ting in dualistic divisions, such as human/nature, individual/community,
reason/emotion, and the compartmentalization of knowledge into spe-
cialized fields (Mignolo, 2021; Quijano, 2019).

The Western worldview is shaped by the intellectual legacy of philo-
sophers such as Socrates and René Descartes. Descartes’ famous phrase
«Cogito ergo sum» or «l think, therefore | am» highlighted the importan-
ce of rationality (Elizalde, 2022). Later, philosophers in the 18th century
emphasized the value of independent thinking, personal freedom, and in-
dividual wants (Woodley, 2022). When rational thinking became the main
way to obtain knowledge, it led to a shared agreement on similar logical
ideas and beliefs. Any ideas that opposed this view were often considered
irrational (Dussel, 1993).

Additionally, in the Western worldview, characterized by rationality
and individualism, there tend to be a belief that there is only one truth,
which is determined by science, as described by Western scholars (Migno-
lo, 2007). Similarly, this worldview’s prioritizes individuals over society. As
individuals adopt and reinforce the belief that humans are separate from
nature, society becomes composed of people who seek their own poten-
tial and well-being independently (Domptail et al., 2023). In this context,
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land and its resources are seen primarily as tools for exploitation (Gudy-
nas, 2015).

This situation gives rise to a «<machine world» that is divided into mul-
tiple parts, with detachable and re-attachable parts created by individuals
actively seeking their own goals. In this machine world, riches are sought
for personal individual gain, and an economic framework develops that
allows individuals to secure their own material well-being (Elizalde, 2022;
Osadcha, 2021).

Similarly, the focus on a divinely bestowed unique position of humans,
results in an anthropocentric worldview that prioritizes human life over
other non-human life. Though, this worldview promotes the idea of equa-
lity among individuals bit can struggle to accept diversity due to beliefs
in the existence of only one valid epistemology and one absolute truth
(Escobar, 2019). Consequently, this leads to intolerance and the dismissal
of any deviation from accepted norms (Querejazu, 2016).

Later, the justification for divine human superiority was substituted
by the argument of human rationality, which assumes humans’ ability
to make valid judgments that warrant them in a merited position abo-
ve all other living forms (Grosfoguel, 2016). Thus, the sacredness of rela-
tionships and subordinate position of people below God and nature are
disregarded.

Ultimately, human rationality superseded and displaced faith and spi-
ritual matters in terms of validity (Woodley, 2022). Hence, the rule of rea-
son now prioritizes scientific methodology and objectivity, indicating that
comprehending the material world necessitates rationality and can only
be deemed «valid» when approached via it (Aparicio et al., 2018; Escobar,
2003). Considering that human beings occupy a central position in the
hierarchy of life and are hierarchically above other life forms, humans are
detached from their surrounding environment, which includes the resou-
rces and tools necessary to meet their needs.

The dichotomy between humans and nature, as well as the com-
partmentalization of knowledge, makes this worldview characterized by
a distinct divide between the physical and non-material dimensions, a di-
vide that is also evident in other aspects, such as the experience of time
(Osadcha, 2021). Time is markedly linear and exhibits distinct demarca-
tions between the past and future. As a result, it is organized and clas-
sified, leading to a greater emphasis on previous historical events and a
tendency for cultures to be more future-oriented (Grillo Fernandez, 1993;
Nieto Olarte, 2022; Osadcha, 2021).
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3.2.Indigenous Southern worldviews

An Indigenous worldview is a holistic perspective that values intercon-
nectedness with nature, community, and spirituality, emphasizing respect
for all beings. Indigenous worldviews from the Global South have diverse
creation myths, but tend to share a common theme of nature as a nurtu-
ring «Mother.» Trees and animals are viewed as spiritual relatives and tea-
chers, emphasizing the interconnectedness of all living things (Barahona
Néjer and Afazco Aguilar, 2020). Additionally, in these worldviews, it is
essential to understand one’s surroundings to understand oneself.

Several Indigenous societies across Africa, Oceania, Asia, and the
Americas share similar beliefs in the interconnectedness of the cosmos
(Alokwu, 2015; Frandy, 2018; Mazzocchi, 2020). They view the cosmos as
a single reality that encompasses both visible and unseen forms, and hu-
man existence is seen as being intertwined with nature and the divine.
This sense of belonging is deeply ingrained in their cultures and shapes
individual behavior (Barahona Néjer and Aiazco Aguilar, 2020).

Likewise, interconnected concepts characterize these worldviews and
enrich our understanding of Indigenous perspectives. For instance, Buen
Vivir, from South America, is a philosophy that advocates for collective
well-being, while Sumak Kawsay emphasizes ecological sustainability and
cultural integrity. Ubuntu, a Southern African philosophy, highlights mu-
tual care and interconnectedness, while the term pluriversal recognizes
the coexistence of diverse worldviews and knowledge systems.

Other principles, words, and phrases of Global South Indigenous
groups also illustrate this interconnectedness. North American indige-
nous phrases like Aho Mitakuye Oyasin or hishuk’ish tsawalk (every aspect
is unity, or all creatures are united) suggest that all that exists is part of an
entireness since everything is made of the same essence or «life breath»
(Mazzocchi, 2020). Thus, there is no human over nature or its fellow hu-
mans; as an individual, livelihood is only sustained by other life forms —
communities and mother nature.

Likewise, another concept that expresses this idea is found in groups in
South Africa, Tanzania, Uganda, and Zimbabwe. The concept of Ubuntu —
humanity is found in others— points to a universal link that unites all hu-
manity and all non-humans. Relatedly, the Mayan expression «In Lak’ech /
Hala Ken,» «l am another you, you are another me,» incorporates this idea
(Gonzalez, 2016). Thus, everything in existence is threaded by a common
life thread, as the mythology of Amazon groups would put everything is
the same, only our biological suit distinguishes us from trees, cassavas,
and group members (de Castro Eduardo et al., 2004).
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Consequently, the interactions between different living forms are
founded on reverence and mutual exchange, resulting from the belief in
the sacredness of all existences and the recognition and acceptance of
their interconnectedness. Given that humans are positioned horizonta-
lly in relation to other life forms, they typically express gratitude to non-
human beings who provide them with food and other essential supplies.
This notion of mutuality, as represented by the Bantu word «kosalisana,»
refers to the concept of reciprocal nurturing and service within a commu-
nity. This includes the relationship between the elements of Mother Earth
and human beings (Mazzocchi, 2020).

Therefore, reciprocal relationships arise when individuals internalize
the significance of preserving the delicate equilibrium of life on Earth to
ensure its ongoing sustenance. This translates into a recognition of the
value and benefits that nature offers, together with the understanding
that these benefits should be cherished and distributed rather than ow-
ned (Escobar, 1996). Therefore, the connection with nature is founded on
sacred veneration, to the point where in specific communities, the term
for plants is equivalent to those who nurture and protect us (Blair et al.,
2024; Kimmerer, 2013).

Thus, Mother Earth is a living creature with intelligence and feelings
(Domptail et al., 2023). This can be observed in relationships between hu-
mans and other life forms, as in traditional practices such as consulting na-
ture for consent before taking life from it when cutting a tree or hunting,
or even talking to nature as a living being —many cultures talk to trees,
rivers, and animals— as a way to show respect for other lifeforms (Mika et
al., 2024).

This awareness of life’s interconnectedness puts the community at the
center, and people work for collective welfare and needs. Humans view
their place as a collective rather than an individual, and their «<communi-
ty» includes wildlife, mountains, and ancestors (Artelle et al., 2019; Frandy,
2018). These worldviews, especially in the Americas, equalize and connect
sentiments and reason, allowing humans to think with their minds and
hearts, feeling and thinking «sentipensar» (Escobar, 2019). Similarly, An-
dean cosmologies use emotions and intuitions to determine reality (Gon-
zalez, 2016).

From dust to planets to the unseen, reality is a web of multifaceted
processes. Materiality is just a small part of a larger reality based on our
awareness and limited understanding (Fuentes Gonzalez, 2014). Since
subjectivities and uncertainties are valid knowledge pieces, absolute
facts and objectivity lose their significance. A holistic understanding is
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preferred to compartmentalizing knowledge (Nieto Olarte, 2022; Wood-
ley, 2022).

Under this view, nature has an intrinsic sacredness and people interact
reciprocally with it. In that regard, there is tolerance for diversity and room
for multiple truths, given that truths are based on individual experiences
(Domptail et al., 2023; Escobar, 2019; Woodley, 2022). The acceptance of
the divinity within all beings implies that everyone teaches and learns
from other living beings while accepting their differences (Waldmdiller et
al., 2022). Thus, community norms strengthen this interconnectedness,
while spirituality and connections serve as sources of identity (Woodley,
2022).

In these indigenous worldviews, the valuation of life is based on the
belief that life is sacred. With these clear principles of «life-centric ethics,»
it is difficult to objectify Mother Earth. Furthermore, a sacred and reverent
relationship with nature results not only in a responsibility to care for it,
but also in respect for its cycles and regeneration rate. Many indigenous
practices reflect the principle of taking only what is necessary from na-
ture and allowing its regeneration cycles to continue (Mazzocchi, 2020).
For example, the Iroquois community follows «the seventh generation»
principle, which states that each generation’s activities should result in the
same conditions seven generations later (Deul, 2022).

3.2.1. Contrasting Perspectives: worldview comparison

This subsection briefly examines the worldviews of Indigenous
peoples and modern societies and how these perspectives influence en-
vironmental stewardship and community well-being.
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FIGURE 1. Different Lenses
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As seen in Figure 1 both worldviews differ significantly, as depicted in
the illustration, the Western anthropocentric worldview tends to see natu-
re through an instrumental lens —and reality, through marked divisions.
In contrast, Indigenous perspectives view humans as part of an intercon-
nected system with diffuse boundaries, where nature —an all-encompas-
sing provider and life are sacred. Represented by open hands, a reciprocal
nature-human relationship includes multiple life forms —trees, animals,
and even inanimate elements—valued as part of the life cycle. This view
supports alternative ways of knowledge, such as subjective «think-feel»
approaches, fostering reciprocity where even the inanimate is seen as ali-
ve, creating a sense of rootedness in the community and land.

Additionally, because life is viewed as an ongoing process in the in-
digenous worldview, future and past events are not overemphasized
and are less important than the movement of life in the present (Elizal-
de, 2022). It is also worth noting that these worldviews have very diffuse
time or materiality distinctions, whether material or spiritual; the future
or centuries ago are intertwined in the unity, as seen in Figure 1, these
cosmologies regard reality as continuous, subjective, based on unity, and
containing numerous layers of time, and matter. In contrast, the Western
approach favors a fixed, and distinct division of time, history, hierarchies,
materiality, and immateriality.

Figure 1 also depicts the differences in some of the ontologies and
epistemologies (what exists and how we know reality) maintained by both
worldviews, as well as their perspectives on knowledge and socioecono-
mic order. In the first, anthropocentric scientific rationality reigns supre-
me, with positivistic scientific knowledge representing the sole source of
valid and individual-based social interactions that sustain individualism,
competition, and personal maximized utility. In the second worldview, a
biocentric rationality —a sacred relationship with nature and community
is observed, as evidenced by local exchange, communal living, collective
resource management, and in which knowledge is complex, lacks a speci-
fic structure or method, and is open to the knowledge of other communi-
ties (Querejazu, 2016; Woodley, 2022).

Nevertheless, since Western civilization’s worldview is closely aligned
with the values of Modern society, its principles are deeply ingrained in
thoughts, behaviors, and customs, consistently being reproduced today
(Grosfoguel, 2008; Mignolo, 2021).

The former has been conducive to nature’s relegation to a subordinate
role as a provider of resources in socio-economic paradigms. This is also
why social organization is built on divided concepts of reality, reason,
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and objectivity, and why there is a widespread reliance on positivism to
determine the validity of knowledge (Grosfoguel, 2008). While objective
rationality is still the dominant foundation of knowledge, it is important
to acknowledge that even in the context of modernization —as indicated
by southern cosmologies, human experience and knowledge continues
to be immersed in subjectivity and relationality.

3.2.2. Embracing indigenous sustainability principles

The widespread instrumentalization of nature has endangered around
one million species in the last several centuries under the modern cultural
logic (UNSDN, 2021). Additionally, this disregard for nature has increased
the need to promote alternative sustainability proposals, especially from
Indigenous groups in the Global South.

This is because Western values might be less prone to translate to
stewardship and preservation, restricting the sustainability paradigm’s
ability to evolve. Thus, Indigenous sustainability approaches are needed.
Most alternative sustainability proposals and perspectives from the Glo-
bal South draw from and revive Indigenous communities’ knowledge
base, grounding their proposals on important customs and ethical pre-
cepts from these ancestral communities (Leff, 2012; Patifio Castro et al.,
2023).Therefore, oppressed, and underprivileged communities, instead of
elite institutions, inform Southern sustainability solutions.

According to UNSDN (2021), being only five percent of the popula-
tion, Indigenous people are the original conservation experts since they
preserve eighty percent of the world’s biodiversity and forty percent of
terrestrial protected areas, maintaining them mostly intact since maintai-
ning the welfare of both human and non-human life is ingrained in their
way of life.

Therefore, sustainability is profoundly ingrained in indigenous
Southern worldviews and ethics. In fact, sustainability —a system or qua-
lity of respecting nature’s cycles— is so ingrained in these traditional com-
munities that an equivalent term to sustainability does not exactly exist,
as itis part of the being of these communities (Sanchez De Jaegher, 2018).

The reason for their remarkable ability to sustain and prosper over
multiple generations without degrading their land is intricately linked to
their worldview, which fosters a deep connection with the natural and spi-
ritual realms (Frandy, 2018). Based on these principles, their only options
is being sustainable, as they primarily align with natural cycles.
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Itis then important to remember that the principles presented in Glo-
bal South sustainability proposals are ideas about sustainability based on
Indigenous cultures rather than a specific sustainability plan.

While diverse, Indigenous sustainability perspectives share many and
tend to be multicultural and eco-centric (Kothari et al., 2019). Southern
sustainability ideas form a pluriverse of worldviews that seek mutual well-
being, promote degrowth, and propose a reciprocal society-nature rela-
tionship, in contrast to SD that typically emphasizes growth, utilitarianism
and anthropocentrism

Thus, Indigenous perspectives consider nature and community as es-
sential, deriving from civilizations that act in reciprocity with their land
with strong communal bonds and a sense of belonging.

For example, sustainability proposals rooted in Sumak kawsay or Buen
Vivir, which translates to «good living» or «living life to the fullest» in Que-
chua (Macau), portray a diverse community lifestyle centered around eco-
logically balanced collective advancement. This lifestyle values the inter-
connectedness of Pachamama (mother earth) and holds its rights in high
regard (Capitan et al., 2019).

Thus, good living economies are characterized by sufficiency, balan-
ced production that does not cause harm to the environment, and a re-
fusal to engage in the exploitation of others (Jimenez et al., 2022; Unceta,
2014). Additionally, other proposals, such as Ubuntu and Swaraj, share si-
milar objectives and methods. Ubuntu is a principle based on a collective
African sense of reciprocity, and Swaraj is an ecological democracy propo-
sal in India (Dasa, 2021).

Likewise, proposals based on the above principles are characterized
by collaborative and communal living arrangements that prioritize com-
munity reciprocity, and circular habits. These proposals embody the con-
cept of sustainability as a principle knitted in their lifestyle instead of a
goal to be attained.

Hence, as depicted in Figure 2, there exist strong connections between
sustainability and Indigenous worldviews. Contrastingly, the present-day
sustainability paradigm lacks ethical norms for nature or earth ethics (Die-
sendorf, 2000; Frandy, 2018).

14 Desde el Sur | Volumen 17, niimero 1



Different lenses, different lifeways: embracing indigenous worldviews for sustainability
transformations

Economy

SD ‘
Environment Society YRR (/

Nature F q
Society *"”MM”' Economy

FIGURE 2. Representation of SD and Indigenous Sustainability*

As shown in Figure 2 in indigenous sustainability perspectives, Mother
Nature contributes everything to society and the economy. The two
hands represent the reciprocal relationship between nature and huma-
nity; unclear lines illustrate that all are intertwined, and the circular ring
symbolizes how the balance of this harmonious dynamic is sustainability.

Additionally, the concept of sustainability differs between the two
viewpoints, in contrast to the dominant sustainability paradigm that aims
to achieve a harmonious equilibrium among three dimensions. From a
Southern Indigenous perspective, this would be considered a contradic-
tion to the fundamental principles of reality. This is because communities,
their interactions, and other living entities (such as people, economy, and
nature) are intricately interconnected, and the economy, if anything, is a
part of society (see to Figure 2).

Given the ecological issues and the necessity for alternative solutions,
there has been a growing need for the adoption of sustainability propo-
sals derived from holistic worldviews (Barahona Néjer and Afhazco Aguilar,
2020; Domptail et al., 2023; Snow and Obed, 2022;).

Additionally, sustainability proposals from the South propose pluralis-
tic thinking-based alternative approaches that aim to sustain all life forms,
as well as foster an atmosphere of tolerance for diverse future possibili-
ties (Querejazu, 2016). These proposals advocate different strategies for
structuring society and the economy, not as templates to be copied, but
as ways of life.

Despite the multitude of proposals originating from the global South,
they exhibit similar characteristics and concepts. They usually represent
attempts to challenge the fundamental values of Eurocentric cultural lo-
gic in modernity through decolonization. The proposals emphasize new
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alternative meanings for important societal terms. Similarly, they disrupt
the structure of contemporary institutions by shifting power dynamics
from top-down to bottom-up. They also place value on communal mana-
gement of society and economies and aim to eliminate binaries to restore
harmonious relationships between land and humans (Ajwang et al., 2022).

These sustainability transformation proposals offer alternate interpre-
tations to a contemporary comprehension of social terms, aiding in the
decentralization of terminologies and language from Eurocentric notions.
Additionally, they revive concepts that are beneficial to reinforce commu-
nal and suppressed understandings of society. For example, concepts or
meanings that have not gained widespread recognition because they are
overshadowed by colonial terms.

One such example is the Zulu term for democracy, «umbusu want,»
which signifies «a rule by the people» but also conveys the idea of «good
life or autonomous living» (Arora, 2022). Another example is the Maori
term «Whenua,» which represents both land and placenta, symbolizing
the interconnectedness between humans and nature (Watene, 2022).

They also use cultural and organizational traditions suppressed by
modernity to re-signify and deconstruct modern institutions. For instan-
ce, as illustration of this phenomenon are the Zapatista autonomous cou-
ncils’ «governing by obeying,» a self-government movement that obeys
people’s voices and socially negotiated principles such as serving others,
social justice, equitable local economy, respecting peoples’ will, ecosys-
tem regeneration, proposing and not imposing, working from down-up,
multiethnic dialogue and rotating authority figures (Maison, 2023; Rome-
ro, 2023).

In these proposals, community is at the center. Social and economic
organizations depend on communal management, sufficiency, local ex-
change, thus revaluing suppressed traditions. They emphasize reciprocity,
caring, and solidarity in harmonious interactions with other beings, inclu-
ding non-humans, resulting in a web of deep relationships amid modern
society’s individualization (Ciofalo, 2022; Queirds, 2003).

Additionally, these proposals reconnect humans with nature by revi-
ving animism and practices like «sentipensar,» a thinking-feeling relation-
ship with Earth organisms (Escobar, 2019).Traditional stories and customs
are used to legitimize nature’s rights in several proposals inspired by mar-
ginalized indigenous traditions, for instance, the revival of the tradition of
saying good morning to the liter tree to show respect and to avoid getting
allergies from the tree in the Mapuche communities of Chile (de Castro
Eduardoetal., 2004). Despite what might seem to be a superstition-derived
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practice, there is a recognition of life in trees and other natural elements
as entities with life and with whom one forms relationships.

In these ways and as Table 1 illustrates Southern sustainability approa-
ches challenge traditional structures and transcend existing divisions and
artificial distinctions between society, science, and spirituality.

Table 1 displays some defining traits of the Southern sustainability
proposals compared to those based on the SD paradigm.

TABLE 1. SD based and Southern Sustainability based proposals

Anthropocentric well-being Good living

Environmental conservation Natural heritage care

Global Pluriversal/local

Universal terms and organizations Novel terms and organizations
Favors Top-down. Bottom-up

Institutional management Communal management
Western values Southern values revival
Economic growth Sufficiency

Although Southern Sustainability is made up of a wide range of Indi-
genous contributions, they may all be categorized within the «Buen vivir»
scope, as they adhere to shared ideas of what constitutes a desirable way
of life.

They have been adopted and proposed by various Indigenous cultu-
res, both within and outside of the Americas, under the concept of «<Buen
vivir». Table 2 demonstrates the correlation between these principles and
land utilization, economic well-being, and contentment in life. Several
examples of Buen vivir include:

TABLE 2. lllustrations of Buen vivir in different Southern sustainability principles

Kaitiaki A principle of stewardship in the Maori tradition in New Zealand, people called

-tang Kaitiaki or land guardians who keep Whenua (land) suitable for future genera-
tions (Watene, 2022). This principle translates into practices of intergeneratio-
nal justice and conservation, such as rahui, a temporary restriction of human
activity in sea areas for fishing, or land restriction to allow for regeneration.

Qaujimaja An Inuit ethical principle that includes caring for others, tolerating differences,
-tugangit joint decision-making, and valuing all life forms, culminating in «lnummarik,»
or well-balanced humans (Snow and Obed, 2022).
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«Buen Vivir» Throughout South America, Buen Vivir represents an ethical framework that

Sumak Kawsay  underscores the deep interconnection between the universe, nature, and hu-
manity (Jimenez et al., 2022). In Quechua, Sumak Kawsay translates to «living
fully,» with Sumak meaning abundance and Kawsay meaning life. The concept
aims to restore harmony with Pachamama (Mother Nature) and foster a Cultu-
re of Life (Félix, 2012).

SumaQamaria  in the Aymara language refers to the state of coexisting harmoniously. It en-
compasses the desired state of social, natural, and material well-being (Cho-
que Quispe, 2006).

Kiime Mongen  In the Mapuche language, the term «itrofill mogen» refers to the idea of living
in peace, reciprocity, and tolerance with every living thing. This notion is rooted
in the belief that various forms of life support and nourish one another (Weke,
2017).

Balu Wala in the Kuna language in Panama, the term refers to a new tie between Mother
Earth and humans that requires dignity and fairness. It promotes community-
produced and governed organizational frameworks where communities ex-
press their future goals (COONAPIP, 2009).

Qamir Qamafia  in Aymara means seeking the sweetness of being’ or material and spiritual ri-
Qapha ches of existence (Mamani Ramirez, 2010).

Nande Reko in Guarani means seeking a land without evil, a social order built on liberty, joy,
communal celebration, tolerance, and welcoming (Noelli et al., 2022).

As depicted, Buen Vivir serves as the shared philosophical principle
guiding communal thought and behavior in all these southern principles
of sustainability. In this sense, indigenous conceptualizations of sustaina-
bility centered around the idea of «Good Living» adhere to a holistic un-
derstanding and an openness to new paths.

Within them, the harmonious arrangement of existence, encom-
passing both societal and economic aspects, is not dictated by human
beings, but rather by the forces of nature. Thus, nature assumes an active
role (Domptail et al., 2023; Haila, 2000). Materialism and detachment do
not shape their perception of surrounding elements; instead, they are ex-
perienced through the lens of unity, challenging the modern distinction
between society and nature.

Similarly, well-being depends on the health of the whole community,
including both people and non-humans (Mazzocchi, 2020). Additionally,
despite its traditional beliefs, Southern sustainability frameworks remain
open to western science and other forms of knowledge if they benefit the
community (Gudynas, 2011). As interculturality, a multiplicity of knowled-
ge, underpins its acceptance and valuing of diverse knowledge.
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3.2.2. Practical Applications of Indigenous principles

Despite their eco-social benefits, Indigenous proposals face signifi-
cant application challenges in a world dominated by Western values and
indigenous peoples marginalization, including inadequate government
inclusion, resource exploitation, pollution and cultural marginalization, as
both public and private projects often disregard Indigenous sustainability
principles and living land rights (Alipaz Cuqui, 2022; Tiburcio Cayetano,
2022). These factors hinder effective implementation, as they threaten In-
digenous autonomy. The solution then lies in increasing Indigenous auto-
nomy and their voices to implement their sustainability principles (Cruz,
2020).

Government support, funding, and entrepreneurship can help Indige-
nous communities gain autonomy and resources they need to promote
their values. This support should also be targeted at implementing and
making indigenous values more visible and enabling them to exist along-
side or even influence mainstream cultural practices.

Despite the difficulty in changing dominant mindsets, the commu-
nal values of Buen Vivir and Pachamama'’s harmony are not just idealistic
ideals; there are several ways in which they can and are being implemen-
ted by communities resisting oppressive structures and reasserting indi-
genous ideals (Ciofalo, 2022). Many of the alternate community proposals
inspired by Buen Vivir represent real-world examples of economic and
community reorganization.

An extensive web of social movements, including agroecology, the cir-
cular economy, and the solidarity economy, have created a rich network
of resistance movements in the Global South (Maison, 2023; Patifio Castro
etal., 2023).

For example, a collection of ecological and solidarity businesses in
Chiapas, Mexico, are examples of nature-caring, community-oriented so-
lidarity economies that are based on Southern sustainability principles
(Fuentes Gonzalez, 2014). Under the name of Yomol A'tel, which trans-
lates to «we work together and dream,» these cooperative-like busines-
ses are founded on social justice, community agreements, and territorial
preservation.

Other tangible examples at the government and business levels show
how these sustainability principles can be applied in areas where moder-
nity has altered traditional Indigenous ways of life.

In terms of practical application, some programs have implemented
these principles at the government level. For instance, the South Afri-
can government’s Indigenous Knowledge Systems (IKS) Programme
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integrates Indigenous knowledge into science and technology —tradi-
tionally Western-dominated fields— promoting research based on tradi-
tional practices such as oral tradition and conservation (Department of
Science and Technology, 2004).

Ecuador and Bolivia enshrined Buen Vivir principles in their consti-
tutions, defining it as a sustainable development goal that includes the
Rights of Nature (Ecuador, Art. 72, 275). This framework encourages com-
munity-centered sustainability in these contries, yet conflicting ecologi-
cal and economical goals and economic dependence on extractive eco-
nomies hinders full implementation, underscoring both the aspirational
nature and transformative potential of Buen Vivir in the region (Gudynas,
2011).

Another example is Whanau Ora (Maori for «<healthy families») a gover-
nment health services initiative in New Zealand driven by Maori cultural
values. It shifts the focus from individual health to empowering whanau
(family groups) and the community as collective decision-makers, promo-
ting localized sustainable solutions in urban spaces (Te Puni Kokiri, 2024).

In urban contexts, Indigenous values can also be applied through part-
nerships with local governments to incorporate Indigenous knowledge in
urban planning. For instance, Toronto’s «Urban Indigenous Strategy» and
Australian legislation aim to integrate and safeguard Indigenous values
and traditions into city spaces, governance, and services (City of Hamilton,
2024; Landscape Australia, 2024).

In the business field, some practical examples that effectively imple-
ment Indigenous values in their business fabric and client relations in-
clude: Kahui Tautoko Consulting Ltd (meaning a group sent out to uplift
others) is a New Zealand consulting firm run by Indigenous people and
based on Maori values that leads with Indigenous sustainability principles
for their clients (Kahuitautoko, 2024).

Likewise, Nii Biri (<Wonders of the Forest» in the Shipibo-Conibo lan-
guage) a social enterprise run by Indigenous people in Peru that markets
crafts and wood products, integrating traditional knowledge and prioriti-
zing communal prosperity (Nii Biri, 2024).

Adititonally, Lol Kodépte’ (meaning «flower of circinate» in Maya) a
furniture business in Mexico, run by Maya women, uses leftover timber,
emphasizing respect for Mother Nature and regenerative production
awareness (Estrada, 2024).

In a similar vein, common people from the Global South, both Indi-
genous and non-Indigenous, are challenging the shortcomings of the
current sustainability interventions and providing a definite, tangible
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substitute of ecological rationality for energy transitions and circular soli-
darity enterprises (Post, 2022; United Nations, 2021).

Accordingly, since they defy the cultural logic of modernity and cha-
llenge the mindsets that feed the ecological problem, these expressions
of Southern sustainability represent a decolonial delinking of mainstream
sustainability. Similarly, they depart from the notion of a single SD illus-
trating not just one but multiple possibilities since these proposals make
no pretense of unifying the ideas and interests of all parties. In doing so,
they accept variety and otherness, as well as a future that is «heteroge-
neous» and bio-culturally diverse, much like the material natural world
(Leff, 2012).

4. Discussion

The study compared Indigenous and modern worldviews and their
takes on sustainability. It also highlighted indigenous principles under the
banner of Buen vivir and exemplified the potential benefits of adopting
Indigenous values in finding collaborative solutions and changing unsus-
tainable values.

As observed, the lens through which the world is seen affects how hu-
mans live and relate to it and molds their respective lifestyles. Adoption of
the values of indigenous worldviews and their philosophical shared cor-
nerstone of Buen vivir can translate into sustainability action and novel
ways of creating community well-being.

The findings, in line with other studies, imply that worldviews can in-
fluence individual and organizational actions and that Indigenous values
can offer insightful information for developing policy and business sus-
tainable solutions (Goldberg, 2009; Gémez-Baggethun, 2022; Harriden,
2023; Hiebert, 2008; Odora Hoppers, 2021; Urzedo and Robinson, 2023).

According to the findings, indigenous values encourage sustainable
lifestyles, and socioeconomic initiatives based on these values produce
community and environmental benefits.

Likewise, the false divides in the modern worldview can further cement
the idea of balancing two «separate» economic and natural spheres —the
preservation of unsustainable lifestyles and preserving nature— limiting
the recognition of human-nature interdependence and making holistic
Southern sustainability harder to achieve and restricting Western sustai-
nability science’s potential for large-scale impact. (Luetz and Nunn, 2023;
Mazzocchi, 2020; Vasseur and Baker, 2022). In this line, the findings sup-
port the argument that the rupture of human-nature connections hinders
sustainability transformations (Luetz and Nunn, 2023; Malik et al., 2021).
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In this sense, as the results indicated, humanity’s sustainability dilem-
ma is one of values that yield the disconnection from its spiritual dimen-
sion, ignorance of the interdependence of all life, and the artificial uproo-
ting from the local ecosystem while still, though often blind to it, deeply
rooted into place.

Thus, the integration of indigenous values can illuminate this reality,
facilitate widespread aspirations to a Buen vivir lifestyle, foster an unders-
tanding of the interconnectedness of all life, and bring awareness of the
human roots to place and an exhortation of respect and sacredness to this
interconnectedness (Malik et al., 2021; McGregor et al., 2020; Throsby and
Petetskaya, 2016).

Similar to these findings, other studies have also found that worldview
adoption can influence sustainability action, and others testify to the sus-
tainability-conducive outcomes of adopting Indigenous values even in
non-indigenous contexts (Fuentes Gonzélez, 2014; Galan-Guevara, 2023;
Pavén and Macip, 2023; Post, 2022).

Likewise, incorporating the showcased indigenous worldviews and
Buen vivir principles in sustainability agendas may influence global so-
cieties by promoting harmonious interactions with nature. Therefore, in-
digenous sustainability values should be integrated into the sustainable
development paradigm.

Additionally, embracing indigenous worldviews has profound impli-
cations for both sustainability practices and policies. As exemplified by
some Global South sustainability proposals and examples rooted in In-
digenous values, by adopting holistic sustainability values, policymakers
could legally recognize nature’s rights and foster business practices based
on cooperation, new ways of conceptualizing social structures, and novel
economic exchange practices. In this line, policymakers and companies
could open spaces for genuine dialogue with Indigenous groups to learn
jointly and create pathways for larger-scale, reciprocal ways of operating.
Additionally, by incorporating values from indigenous worldviews, com-
munity organizations could increase their sustainability outcomes (Ciofa-
lo, 2022; Lopez y Rivas, 2018; Patifio Castro et al., 2023).

Similarly, integrating Global South sustainability worldviews and pro-
posals into prevalent sustainability strategies can help undo profound sys-
temic knowledge and power hierarchies and promote cognitive justice by
validating Indigenous people’s expertise and knowledge. Moreover, em-
bracing Indigenous values can reshape consumer mindsets by emphasi-
zing concepts such as human interconnectedness and rootedness to their
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local environment, tolerance of other cultures, and respect for the natural
world, paving the way for more equitable and sustainable societies.

Nonetheless, embracing traditional Southern values should not be
done out of a sense of idealized moral superiority but rather as a pers-
pective equally worthy of acceptance and inclusion alongside Western
sustainability science.

Thus, it is crucial to exercise caution not to idealize indigenous world-
views and sustainability principles as superior or assume they can be put
into practice without major systemic resistance hurdles. As legacies of
pluralistic intolerance are still present, implementing the values and be-
liefs associated with these worldviews on a large scale can be challenging
if structural justice and pluralistic considerations are not addressed simul-
taneously (Harris, 2004).

Even for Indigenous groups, it can often be hard to sustain their cultu-
ral values. Due to inequitable social and economic structures in their lives,
many Indigenous communities find themselves forced to compromise
their values in favor of modern capitalist values for survival, leaving their
communities for regular jobs and a necessity-driven abandonment of
their culture (Patifio Castro et al., 2023). These situations further exemplify
the need to embrace Indigenous values to decolonize both sustainability
perspectives and oppressive structures.

Therefore, indigenous sustainability principles are needed for sustai-
nability models that go beyond protecting against damage to the envi-
ronment or setting rules for a limited but ongoing exploitative and op-
pressive relationship between people and nature (and themselves). As
findings indicated, these worldviews and values are essential for social
and economic organization structures that openly recognize the intercon-
nectedness and value of all life forms.

As some of the practical sustainability manifestations of Buen Vivir in
the South show perceiving nature as sacred and as part of oneself and
the community yields favorable conservation results as self-preservation
equates to ecosystem preservation, whereas there may be less incentive
to do so from a modern lens that considers the ecosystem as necessary
yet lifeless (Fuentes Gonzélez, 2014; Jimenez et al., 2022; Lopez y Rivas,
2018).

Additionally, adopting collaborative intercultural solutions can make
policymakers and businesses see community and nature with a different
lens by recognizing their inherent rights and yielding a higher inclination
to their preservation. For communities and businesses, it allows for the
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creation of new social structures and economic exchange practices and
concepts that emerge from worldview syncretism.

As the need for sustainability transformations guided by genuine lifes-
tyle and policy change becomes ever more pressing, understanding the
role of worldviews in shaping sustainability action can help in developing
effective strategies based on both Indigenous and Western values that
counterbalance and reverse some of the current eco-destructive mind-
sets. In this way, this article proposes a pluralistic path to sustainability ai-
med at reducing unsustainable practices at individual and societal levels.
Likewise, the study contributes to the existing literature on sustainability
and worldviews, providing insights and empirical examples of the po-
tential benefits of adopting Indigenous values in promoting sustainable
behavior.

5. Conclusion

This study has argued for the importance of embracing indigenous
worldviews for multicultural and effective local sustainability transforma-
tions to occur. Overall, indigenous worldviews are essential for human so-
cio-economic activities that openly recognize the interconnectedness and
value of other life forms and lifestyles attuned to the imbricated cycles of
nature, allowing for the sustainable operations of all life forms. Likewise,
this study suggests that organizations that adopt reciprocal indigenous
worldviews could open novel paths of economic and social organization.

As the theoretical section outlines, Indigenous perspectives empha-
size the importance of communal welfare and collective governance of
societal matters such as health and the economy. This is illustrated by the
example of Yomol A'tel, where community agreements fostered solidarity
enterprises and environmental stewardship, or in Whanau Ora, where the
community decides their collective health path.

Likewise, indigenous openness to different forms of knowledge can
lead to cultural revival as exemplified by the South Africa Indigenous
Knowledge Programme, which recognizes oral traditions as legitimate
knowledge sources. Additionally, Indigenous worldviews also emphasize
reciprocal relationships with nature which can foster sustainable busines-
ses as demonstrated by Lol Kodpte, where the use of regenerative timber
is coupled with teachings about reverence for Mother Nature, imparted
to consumers.

These indigenous worldviews are not only relevant for Indigenous
communities; examples shown in this article from urban policies, educa-
tion, and companies based on Indigenous principles, demonstrate that
their application is also viable and should be adopted in the private sector
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and in national and international policies. Practitioners can use these fin-
dings to develop policies that integrate Indigenous principles into urban
planning, include Indigenous knowledge in education, and encourage
businesses to adopt regenerative practices while educating customers on
reciprocal relationships with nature.

Therefore, integrating indigenous worldviews can influence sustai-
nability practice and policy and attain broader sustainability goals. The
featured examples of sustainability proposals stemming from the Global
South rooted in these Indigenous values attest to the success of adop-
ting these values to create new forms of community economic and so-
cial Buen vivir by recognizing the sacredness and interconnectedness of
everything, making sustainable actions second nature.

To address the limitations of this study, future research should consi-
der employing empirical methods to ascertain the values that motivate
community organizations in the Global South and offer additional in-
sights into the impact of adopting a worldview or its components on lo-
cal sustainability outcomes. Additionally, this topic could be expanded in
the future with fieldwork research, highlighting the differences between
Western and Indigenous paradigms. Likewise, future research is advised
to study the impact of urban policy that reflects holistic indigenous va-
lues, in sustainability mindsets and consumer perception shifts in diffe-
rent countries.

Contribucion de autoria
Rosangel Lebrén participd en todas las funciones CRediT.

Fuente de financiamiento
Autofinanciado.

Potenciales conflictos de interés
Ninguno.

Desde el Sur | Volumen 17, niimero 1 25



Rosangel Lebron

BIBLIOGRAPHIC REFERENCES

Ajwang, F, Arora, S., Atela, J.,, Onyango, J. and Kyari, M. (2022). Enabling
modernisation, marginalising alternatives? Kenya's agricultural policy and
smallholders. Journal of International Development, 35(1), 3-20. https://doi.
0rg/10.1002/jid.3660

Alipaz Cuqui, R. (2022, April 5). Indigenous strategies to defend the Ama-
zon. [Video]. https://www.youtube.com/watch?v=ddWW49uHgmE

Alokwu, C. (2015). African Indigenous Knowledge System and Environ-
mental Sustainability. International Journal of Environmental Protection
and Policy, 3(4), 88-96. https://doi.org/10.11648/j.ijepp.20150304.12

Aparicio, J. R., Bertely Busquets, M., Blaser, M. ..., Mignolo, W. (2018). Prdc-
ticas otras de conocimiento(s). Entre crisis, entre guerras. Tomo I. CLACSO.
https://biblioteca.clacso.edu.ar/clacso/se/20180515042742/Practicas_
Otras_1.pdf

Arora, S. (2022). Decolonizing Sustainability Transitions. [Video]. Transitions
Nest. https://www.youtube.com/watch?v=01ETjv38KJoandt=1661sand
ab_channel=TransitionsNEST

Artelle, K. A., Zurba, M., Bhattacharyya, J., Chan, D., Brown, K., Housty, J.
and Moola, F. (2019). Supporting resurgent Indigenous-led governance: A
nascent mechanism for just and effective conservation. Biological Conser-
vation, 240, 108284. https://doi.org/10.1016/j.biocon.2019.108284

Asher, K. (2013). Latin American decolonial thought, or making the subal-
tern speak. Geography Compass, 7(12), 832-842.

Banerjee, S. B. (2003). Who sustains whose development? Sustainable de-
velopment and the reinvention of nature. Organization Studies, 24(1), 143-
180. https://doi.org/10.1177/0170840603024001341

Barahona Néjer, A. and Aihazco Aguilar, A. (2020). La naturaleza como suje-
to de derechos y su interpretacion constitucional: interculturalidad y cos-
movisién de los pueblos originarios. Foro: Revista de Derecho, (34), 45-60.
https://revistas.uasb.edu.ec/index.php/foro/article/view/1460/1285

Blair, K. J., Moran, D. and Alexander, P. (2024). Worldviews, values and pers-
pectives towards the future of the livestock sector. Agriculture and Human
Values, 41(1), 91-108.

Buschman, V. Q. (2021). Indigenous Contributions to Arctic Biodiversi-
ty Conservation. University of Washington. https://digital.lib.washing-
ton.edu/researchworks/bitstream/handle/1773/47554/Buschman_
washington_0250E_22966.pdf?sequence=1

26 Desde el Sur | Volumen 17, niimero 1



Different lenses, different lifeways: embracing indigenous worldviews for sustainability
transformations

Capitan, A. L. H., Alvarez, S. G., Guevara, A. P. C. and Carranco, N. M. (2019).
Los objetivos del Buen Vivir. Una propuesta alternativa a los Objetivos de
Desarrollo Sostenible. Revista Iberoamericana de Estudios de Desarrollo,
8(1), 6-57. https://red.pucp.edu.pe/ridei/files/2019/08/010.pdf

Carrasco-Mird, G. (2017). EcoSImies of care: a proposal for decolonizing
«sustainable development». Insurgencies from the South and Human Right:
From the European South, (2), 89-108.

Castro-Gomez, S. and Grosfoguel, R. (2007). Prélogo. Giro decolonial, teo-
ria critica y pensamiento heterarquico. In El giro decolonial. Reflexiones
para una diversidad epistémica mds alld del capitalismo global (pp. 9-23).
lesco-Pensar-Siglo del Hombre.

Choque Quispe, M. E. (2006). La historia del Movimiento indigena en la
busqueda del Suma Qamana (Vivir Bien). In International Expert Group
Meeting on the millennium development goals, indigenous participation and
good governance.

Ciofalo, N. (2022). Making the road caminando de otra manera: Co-cons-
tructing decolonial community psychologies from the Global South.
American Journal of Community Psychology, 69(3-4), 426-435. https://doi.
org/10.1002/ajcp.12562

City of Hamilton. (2024). The Urban Indigenous Strategy. https://www.
hamilton.ca/people-programs/inclusion-diversity-equity-accessibility/
indigenous-relations/urban-indigenous

Constitucion Politica del Ecuador (2008). Constitucion-de-la-Republica-
del-Ecuador_act_ene-2021.pdf

Coordinadora Nacional de Pueblos Indigenas de Panama, COONAPIP.
(2009). Informe final. Elaboracion de un marco de referencia sobre la par-
ticipacion de los pueblos indigenas de la Republica de Panamd dentro del
contexto de la propuesta de UN-REDD Panamd. https://www.forestcar-
bonpartnership.org/sites/fcp/files/Documents/PDF/Jul2010/Informe_Fi-
nal_COONAPIP_UN_REDD_HL.pdf

Cruz, H. (2020). Entre propios y extrafios: Cuando una investigadora indi-
gena realiza estudios en su propia comunidad. In Reflexiones tedricas en
torno a la funcion del trabajo de campo en lingliistica-antropoldgica. Con-
tribuciones de investigadores indigenas del sur de México (pp. 37-57). http://
nflrc.hawaii.edu/Idc/sp22/

Dasa, P.(2021). Repensando el Desarrollo: Vikalp Sangam y la busqueda de
alternativas en India. Gestién y Ambiente, 24(supl. 1), 201-223.

de Castro Eduardo, V., Alexandre, S. and Pedro, G. H. (2004). Perspecti-
vismo y multinaturalismo en la América indigena. In Surrales, Alexandre,
Garcia del Hierro, Pedro. Tierra adentro. Territorio indigena y percepcion del
entorno. IWGIA.

Desde el Sur | Volumen 17, niimero 1 27



Rosangel Lebron

Deul, A. (2022). Indigenous Philosophy: The Ethics of Reciprocity. [Video].
The Netherlands: Studium Generale Delft. https://www.youtube.com/
watch?v=mfkBmOQhBNMandab_channel=StudiumGeneraleDelft

Department of Science and Technology. (2004). Indigenous knowledge
systems. Department of Science and Technology. Republic of South Afri-
ca. https://www.dst.gov.za/images/pdfs/IKS_Policy%20PDF.pdf

Diesendorf, M. (2000). Sustainability and sustainable development. In D.
Dunphy, J. Benveniste, A. Griffiths and P. Sutton (eds.), Sustainability: The
corporate challenge of the 21st century (pp. 19-37). Allen & Unwin.

Domptail, S. E., Hirsch, J. and Nuppenau, E.-A. (2023). Decolonizing nature?
Worldviews of agroecological farmers in Germany to address the global
environmental crisis. In Degrowth Decolonization and Development: When
Culture Meets the Environment (pp. 115-147). Springer.

Dussel, E. (1993). Europa, modernidad y eurocentrismo. Revista de Cultura
Teoldgica, (4), 69-81.

Elizalde, E. (2022). Cosmologia moderna desde sus origenes. Los Libros de
la Catarata.

Escobar, A. (1996). Constructing Nature. Routledge.

Escobar, A. (2003). Mundos y conocimientos de otro modo. El programa
de investigacion de modernidad/colonialidad latinoamericano. Tabula
Rasa, (1), 51-86.

Escobar, A. (2011). Encountering Development. The Making and Unmaking
of the Third World. Princeton University Press.

Escobar, A. (2019). Thinking-feeling with the Earth: Territorial Struggles
and the Ontological Dimension of the Epistemologies of the South. In
Knowledges Born in the Struggle (pp. 41-57). Routledge.

Estrada, G. (2024). iconos del diseAo 2020: Lol Kodpte’ gana en dise-
fio sustentable. AD Magazine. https://www.admagazine.com/gran-
diseno/iconos-del-diseno-2020-lol-koopte-gana-en-diseno-sustenta-
ble-20201203-7715-articulos

Félix, G. A. C. (2012). Reflexiones sobre el Buen Vivir o Vivir Bien (Suma
Qamana; Sumak Kawsay, Balu Wala). Temas de Nuestra América Revista de
Estudios Latinoaméricanos, 185-196.

Frandy, T. (2018). Indigenizing sustainabilities, sustaining indigeneities:
Decolonization, sustainability, and education. Journal of Sustainability
Education, 18. https://www.susted.com/wordpress/content/indigenizing-
sustainabilities-sustaining-indigeneities-decolonization-sustainability-
and-education_2018_06/

28 Desde el Sur | Volumen 17, niimero 1



Different lenses, different lifeways: embracing indigenous worldviews for sustainability
transformations

Fuentes Gonzélez, J. A. (2014). Imaginando otras economias y realidades
desde las bases epistémicas de otras cosmovisiones y de las nuevas —y
no tan nuevas— visiones del mundo. El caso de yomol a'tel como uno de
los siempre inacabados intentos. https://repositorio.iberopuebla.mx/bits-
tream/handle/20.500.11777/3705/IMAGINANDO.pdf?sequence=1

Galan-Guevara, C. (2023) Understanding change in traditional sustainable
livelihoods: a complex socio-ecological system in an indigenous commu-
nity in Mexico. Community Development Journal, 59(3), 495-513. https://
doi.org/10.1093/cdj/bsad010

Glick, A. (2018). De-Westernization and decolonization in media studies.
Oxford University Press.

Goldberg, R. M. (2009). How our worldviews shape our practice. Conflict
Resolution Quatrterly, 26(4), 405-431. https://doi.org/10.1002/crq.241

Gomez-Baggethun, E. (2022). Is there a future for indigenous and local
knowledge? The Journal of Peasant Studies, 49(6), 1139-1157.

Gonzalez, J. A. F. (2016). Alternativas a la economia y al desarrollo desde
las epistemologias del Sur y algunas nuevas visiones del mundo. Coopera-
tivismo y Desarrollo, 24(109), 59-76.

Grillo Fernandez, E. (1993). La cosmovision andina de siempre y la cosmo-
logia occidental moderna. In Desarrollo o descolinizacion en los Andes (pp.
9-61). Pratec.

Grosfoguel, R. (2008). Transmodernity, border thinking, and global colo-
niality. Revista Critica de Ciéncia Sociais, 80.

Grosfoguel, R. (2016). From «Economic extractivism» to «epistemi-
cal extractivism» and «ontological extractivism»: a destructive way to
know, be and behave in the World. Tabula Rasa, 24, 123-143. https://doi.
0rg/10.25058/20112742.60

Gudynas, E. (2011). Buen vivir: Germinando alternativas al desarrollo. Amé-
rica Latina en movimiento, 462, 1-20.

Gudynas, E. (2015). Derechos de la naturaleza. Etica biocéntrica y politicas
ambientales. Abya-Yala.

Haila, Y. (2000). Beyond the Nature-Culture Dualism. Biology and Philoso-
phy, 15,155-175.

Harriden, K. (2023). Working with Indigenous science (s) frameworks and
methods: Challenging the ontological hegemony of «western» science
and the axiological biases of its practitioners. Methodological Innovations,
16(2), 201-214.

Harris, C. (2004). How did colonialism dispossess? Comments from an
edge of empire. Annals of the Association of American Geographers, 94(1),
165-182. https://doi.org/10.1111/j.1467-8306.2004.09401009.x

Desde el Sur | Volumen 17, niimero 1 29



Rosangel Lebron

Hiebert, P. G. (2008). Transforming Worldviews: An anthropological unders-
tanding of how people change. Baker Academic.

Indriyanto, K. (2023). Aloha ‘Aina as decolonizing discourse of nature: Rea-
ding on native Hawaiian fictions. Postcolonial Studies Association Decoloni-
zing the Ecological Crisis, 24.

Jeronen, E. (2013). Sustainability and sustainable development. In S. O.
Idowu, N. Capaldi, L. Zu and A. D. Gupta (eds.), Encyclopedia of Corporate
Social Responsibility (pp. 2370-2378). Springer.

Jimenez, A, Delgado, D., Merino, R. and Argumedo, A. (2022). A decolonial
approach to innovation? Building paths towards Buen Vivir. The Journal of
Development Studies, 58(9), 1633-1650. https://doi.org/10.1080/00220388
.2022.2043281

Johnson, K. A, Hill, E. D. and Cohen, A. B. (2011). Integrating the study of
culture and religion: Toward a psychology of worldview. Social and Perso-
nality Psychology Compass, 5(3), 137-152. https://doi.org/10.1111/j.1751-
9004.2010.00339.x

Kahuitautoko. (2024). Our name, our history. https://www.kahuitautoko.
com/our-name-our-history

Kimmerer, R. (2013). Braiding Sweetgrass. Indigenous Wisdom, Scientific
Knowledge and the Teachings of Plants. Milkweed.

Knopf, J. W. (2006). Doing a literature review. PS: Political Science and Poli-
tics, 39(1), 127-132.

Koltko-Rivera, M. E. (2004). The Psychology of Worldviews. Review of Gene-
ral Psychology, 8(1), 3-58.

Landscape Australia. (2024). Indigenous rights in land use planning stren-
gthened in Queensland. https://landscapeaustralia.com/articles/indige-
nous-rights-in-land-use-planning-strengthened-in-queensland/

Leff, E. (2012). South American Environmental Philosophy: Latin American
Environmental Thinking. Environmental Ethics, 34, 431-450.

Lisy, K. and Porritt, K. (2016). Narrative synthesis: considerations and cha-
llenges. JBI Evidence Implementation, 14(4), 201.

Lopez y Rivas, G. (2018). Community governance and participatory de-
mocracy: Community, government, systems. https://commons.In.edu.hk/
southsouthforum/2018/day3/1/

Luetz, J. M. and Nunn, P. D. (2023). Spirituality and sustainable develop-
ment: An entangled and neglected relationship. Sustainability Science,
18(4), 2035-2042.

30 Desde el Sur | Volumen 17, niimero 1



Different lenses, different lifeways: embracing indigenous worldviews for sustainability
transformations

Maison, L. M. (2023). Beyond Western and indigenous perspectives on sus-
tainability: Politicizing sustainability with the Zapatista rebellious educa-
tion. Journal of Transformative Education, 21(1), 41-58.

Maldonado-Torres, N. (2016). Outline of ten theses on coloniality and deco-
loniality. Frantz Fanon Foundation.

Malik, A., Budhwar, P, Patel, C. and Laker, B. (2021) Holistic indigenous and
atomistic modernity: Analyzing performance management in two Indian
emerging market multinational corporations. Human Resource Manage-
ment, 60(5), 803-823. https://doi.org/10.1002/hrm.22057

Mamani Ramirez, P. (2010). Lo indigena en la nueva Constitucion Politica
del Estado «Constitucidn intermedia». In Miradas: Nuevo Texto Constitucio-
nal (A Closer Look: Bolivia’s New Constitution) (pp. 703-711). IDEA Interna-
cional.

Mazzocchi, F. (2020). A deeper meaning of sustainability: Insights from
indigenous knowledge. The Anthropocene Review, 7(1), 77-93. https://doi.
org/10.1177/2053019619898888

McGregor, D., Whitaker, S. and Sritharan, M. (2020). Indigenous environ-
mental justice and sustainability. Current Opinion in Environmental Sustai-
nability, 43, 35-40. https://doi.org/10.1016/j.cosust.2020.01.007

Mignolo, W. (2007) The geopolitics of knowledge and the colonial diffe-
rence. The South Atlantic Quarterly. Duke University Press Durham. https://
web.archive.org/web/20150927003328id_/http://www.dartmouth.
edu/~lIhc/docs/waltermignolo.pdf

Mignolo, W. (2008). The geopolitics of knowledge and the colonial diffe-
rence. In M. Morafa, E. Dussel and C. A. Jauregui (eds.), Coloniality at large.
Latin America and the postcolonial debate (pp. 225-258). Duke University
Press Durham.

Mignolo, W. D. (2007). Delinking: The rhetoric of modernity, the logic of
coloniality and the grammar of de-coloniality. Cultural Studies, 21(2-3),
449-514. https://doi.org/10.1080/09502380601162647

Mignolo, W. D. (2021). Coloniality and globalization: a decolonial take. Glo-
balizations, 18(5), 720-737.

Mika, J. P, Felzensztein, C., Tretiakov, A. and Macpherson, W. G. (2024) Indi-
genous entrepreneurial ecosystems: A comparison of Mapuche entrepre-
neurship in Chile and Maori entrepreneurship in Aotearoa New Zealand.
Journal of Management and Organization, 30(1), 40-58.

Nii Biri. (2024). ;Qué hacemos? https://niibiri.pe/#quehacemos

Nieto Olarte, M. (2022). Naturaleza y sociedad: una dicotomia de la cultura
occidental. Naturaleza y Sociedad. Desafios Medioambientales, 2. https://
doi.org/10.53010/nys2.00

Desde el Sur | Volumen 17, niimero 1 31



Rosangel Lebron

Noelli, F. S., Votre, G. C,, Santos, M. C. P, Pavei, D. D. and Campos, J. B.
(2022). Nande reko: the fundamentals of Guarani traditional environmen-
tal knowledge in southern Brazil. Vegetation History and Archaeobotany,
31(2), 187-203.

Odora Hoppers, C. (2021). Research on Indigenous knowledge systems:
The search for cognitive justice. International Journal of Lifelong Education,
40(4), 310-327. https://doi.org/10.1080/02601370.2021.1966109

Osadcha, L. (2021). Future Oriented temporality as a worldview narrative
of Western Culture. Issues in Cultural Studies, 36, 61-70.

Patifio Castro, O. A., Echeverry Pérez, P. and Ruiz Arias, C. L. (2023). La crisis:
momento para repensar el modelo de negocio. Caso Wharki. In N. A. Mo-
reno-Monsalve, M. P. Grueso, Y. Mayett-Moreno and L. B. Sdnchez-Baltasar
(eds.), Direccién y gestién de proyectos. Perspectiva ética. Universidad del
Rosario.

Pavén, S. A. and Macip, C. G. (2023). La comunalidad indigena como
respuesta al individualismo moderno. Isegoria, 68, €26. https://doi.
org/10.3989/isegoria.2023.68.26

Poonwassie, A. and Charter, A. (2001). An Aboriginal worldview of helping:
Empowering approaches. Canadian Journal of Counselling and Psychothe-
rapy, 35(1). https://cjc-rcc.ucalgary.ca/article/view/58663

Post, E. (2022). Proyectos de muerte and proyectos de vida: Indigenous
counter-hegemonic praxis to sustainable development in the Sierra Nor-
te de Puebla, Mexico. The Journal of Peasant Studies, 50(5), 1945-1974.
https://doi.org/10.1080/03066150.2022.2082286

Queirds, M. (2003). Questdes para uma agenda contemporanea do desen-
volvimento sustentavel. Geografia: Revista da Faculdade de Letras, 19, 331-
343. https://ojs.letras.up.pt/index.php/geografia/article/view/7704/7070

Querejazu, A. (2016). Encountering the pluriverse: Looking for alternatives
in other worlds. Revista Brasileira de Politica Internacional, 59(2). https://
doi.org/10.1590/0034-7329201600207

Quijano, A. (2019). Colonialidad del poder, eurocentrismo y América Lati-
na. Espacio Abierto, 28(1), 255-301.

Rajput, P. and Jadhav, J. (2023). «<We sustained collectively»: indigenous
group work practices among the Bakarwal pastoral nomads. Social Work
with Groups, 46(4), 358-371. https://doi.org/10.1080/01609513.2022.2117
909

Rask, N. (2022). An intersectional reading of circular economy policies:
towards just and sufficiency-driven sustainabilities. Local Environment,
27(10-11), 1287-1303. https://doi.org/10.1080/13549839.2022.2040467

32 Desde el Sur | Volumen 17, niimero 1



Different lenses, different lifeways: embracing indigenous worldviews for sustainability
transformations

Romero, L. G. (2023). On the True Men and Women, and Rebel Beetles:
Utopia as Revolutionary Method and Practice in the Zapatista Tales of
Subcomandante Marcos. Law and Literature, 36(2), 305-338. https://doi.or
g/10.1080/1535685X.2023.2289773

Sarkis-Onofre, R., Catala-Lopez, F., Aromataris, E. and Lockwood, C. (2021).
How to properly use the PRISMA Statement. Systematic Reviews, 10, 1-3.

Sanchez De Jaegher, C. (2018). Saving the planet with green capitalism?
Or re-signifying our existence with Mother Earth? The Mapuche-Valdivian
case against the wind farm Pililin in the South of Chile. Forum for Inter-
American Research (FIAR), 11(3), 32-46. https://interamerica.de/wp-con-
tent/uploads/2019/02/sanchez19-2.pdf

Snow, K. and Obed, D. (2022). Toward Inummarik (well-balanced humans):
an investigation of the role of land-based learning programs in public
education. Polar Geography, 45(4), 260-274. https://doi.org/10.1080/1088
937X.2022.2105971

Te Puni Kokiri. (2024). Whanau Ora. Ministry of Maori Development.
https://www.tpk.govt.nz/en/nga-putea-me-nga-ratonga/whanau-ora

Throsby, D. and Petetskaya, E. (2016). Sustainability concepts in indige-
nous and non-indigenous cultures. International Journal of Cultural Pro-
perty, 23(2), 119-140. https://doi.org/10.1017/50940739116000084

Tiburcio Cayetano, H, (2022, October 28). Mujeres indigenas, merca-
dos de trabajo y discriminacién [Videol. https://www.youtube.com/
watch?v=BwOH5FZ3juQ

Torres, A. (2022). Strong Sustainability vs. Weak Sustainability. https://
smartcity.pharosnavigator.com/static/content/en/1032/Strong-Sustaina-
bility-vs-Weak-Sustainability.html

Unceta, K. (2014). Desarrollo, postcrecimiento y Buen Vivir: Debates e interro-
gantes. Abya-Yala.

United Nations. (2021). The circular economy, cooperatives and the social
and solidarity economy. https://www.un.org/development/desa/coope-
ratives/2021/08/02/the-circular-economy-cooperatives-and-the-social-
and-solidarity-economy/

United Nations Social Development Network, UNSDN. (2021). COP26: In-
digenous peoples, protests, and a call to end the war on nature. https://
news.un.org/en/story/2021/11/1105102

Urzedo, D. and Robinson, C. J. (2023). Decolonizing ecosystem valuation
to sustain Indigenous worldviews. Environmental Science & Policy, 150,
103580. https://doi.org/10.1016/j.envsci.2023.103580

Desde el Sur | Volumen 17, niimero 1 33



Rosangel Lebron

Vasquez-Fernandez, A. M. (2020). Resurgence of relationality: reflec-
tions on decolonizing and indigenizing «sustainable development».
Current Opinion in Environmental Sustainability, 43, 65-70. https://doi.
org/10.1016/j.cosust.2020.03.005

Vasseur, L. and Baker, J. (2022). Sustainability versus sustainable develop-
ment: What's the difference? https://brocku.ca/unesco-chair/2022/01/10/
sustainability-versus-sustainable-development-whats-the-difference/

Waldmdiller, J. M., Yap, M. and Watene, K. (2022). Remaking the sustainable
development goals: Relational indigenous epistemologies. Policy and So-
ciety, 41(4), 471-485. https://doi.org/10.1093/polsoc/puac026

Walsh, C. (2007). Interculturalidad y colonialidad del poder. Un pensa-
miento y posicionamiento «otro» desde la diferencia colonial. In S. Castro-
Gbémez and R. Grosfoguel (eds.), El giro decolonial. Reflexiones para una
diversidad epistémica mds alld del capitalismo global (pp. 47-62). Siglo del
Hombre.

Watene, K. (2022). Indigenous philosophy and intergenerational justice.
United Nations University. https://collections.unu.edu/eserv/unu:8829/
UNUUNEP_Watene_RHER.pdf

Weke, J. (2017). Itrofill Mogen: toda la vida sin excepcion. Endemico.
https://endemico.org/itrofill-mogen-toda-la-vida-sin-excepcion/

Woodley, R. S. (2022). Indigenous Theology and the Western Worldview (Aca-
dia Studies in Bible and Theology): A Decolonized Approach to Christian Doc-
trine. Baker Academic.

Rosangel Lebrén holds a Ph. D. in Development Studies, with research
centered on human-nature connections, worldviews, sustainability, and
the circular economy. Their work explores pathways to sustainable deve-
lopment by bridging ecological perspectives and practical solutions.

Recepcion: 4/8/2024
Aceptacion: 5/11/2024

34 Desde el Sur | Volumen 17, niimero 1



